In Sanskrit literature, the word Vritti is seen in many scriptures, but when there is a
difference in the scriptures, the meaning of the word Vritti becomes different. For
example, "Parathbhidhanam Vrittih" is famous in grammar. In literature, modes of
expression are related to semantic sense (Arthbodha).

The scriptural sentence which is in the Vedas, Vedanta and Shastras, that scripture
sentence directly elucidates the meaning ofthe scripture. In literature, the direct meaning
is often never rendered. There, the characteristic or euphemistic is used. As Held:
TeH? Where is your home, the answerer of this question, to narrate the dharma of the
village's coldness, purity etc. Sayas "Gagayan Ghosh: This answer is given. That is, by
not giving a direct answer, he answers through Lakshanavritti. Similarly,
"Sandhyavadanam Kuru" does not directly mother says to son, but "Gatostamarkaah"
from this statement euphemistically means "Sadhyavandanam Kuru". The use of
characterization and euphemism is seen a lot in poetry. The original meaning remains
secretly. This is why miracles happen. In the beginning a sentence is heard. After that
the indicated dharma of the word is remembered by abhidhavritti. After that there is
another sense of mutual objects through purutvritti. There is some hindrance after
remembering the indicated meanings of words. Then take shelter of Tatparya. For
example, "Gangayam Ghosh:" the condition of the village in its water flow is impossible,
due to the characteristic of the word Ganga, the meaning ofthe word Ganga is derived,
that is, the house is on the banks of the Ganges.

Similarly, Gatohstamrkah does not mean "the sun has set" here. Therefore, do
sandhyavand with Vyanjanavritti this meaning is explicable. Due to the interaction of
words with meaning, the understanding of the word is derived. In this lesson, we will
briefly study Vritti Chaturya.
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After studying this lesson, you will be able to:

° know the characteristics of vrittis;
e  know the process of shabdabodha;
° know the Lakshanavritti;

° use Lakshanavritti;

e  know that where the Lakshanavritti is prone;

° use Lakshanavritti in the sentence;

e  Know the purpose of Lakshanavritti;

e  know the vyanjanavritti;

e  know the meaning propounded by Vyjanna Vritti;

e  use vyanjanavrittiin your your life;

e  understand the meaning and nature of tatparyavritti;

e  know that in which condition Abhidha can not express the meaning of sentence;

and

e  know the purpose of Tatparyavritti.

22.1 CHARACTERISTIC OF VRITTI

The word itselfis the reason for the meaning after hearing the word. Action is possible
when there is a reason. Here too, there is some action favorable to the sense of
meaning. In the opinion of Acharyas, this action is called Vritti. That is, the word is the
reason, the action towards that cause is called vritti. In literature, the word Vrittiis a
definitional. Here Shakti is Vritti.

22.2 TYPES OF VRITTIS

Vritti is mainly of three types namely Abhidha, Lakshna and Vyanjana. Some people
accept the Tatparya is distinction of vritti as well. Therefore, there are four types of
vrittis - Abhidha, Lakshna, Vyanjana and Tatparya. There are differences of opinion
among the scholars in the type of Vritti.
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Some Acharyas say that all meanings are derived from Abhidhavritti. Therefore, there
is no point in accepting the other vrittis. As Mukulbhatta said in his book
'Abhidhavrittimatrika' that the Lakshana are within Abhidha.

Mahimbhatt has accepted the same designation of the word. In his opinion, where
there is meaning without abhidhaa. There is only the help of Anumiti. That is, for the
Lakshyarth it is is receivable through anumiti. Lakshna was not accepted as a separate
existence in his text Vyaktivivek.

Acharya Nageshbhatta, in his text called Paramalghumanjusha, has separately accepted
the Lakshanavritti and Vyanjanavritti, yet the Lakshana is like Abhidhavritti have been
mentioned with distinction in the type of Abhidha.

The opinion of the Naiyayikas is also important in this context. They also accept the
abhidhaa and the Lakshana. In his opinion, there is no point in accepting the Vyanjana.
The Naiyayikas composed various texts and commentaries to break the vayanjana.
Among them, the commentary on the individualism composed by Mahimbhatta and
Shaktism composed by Madhavatarka Siddhanta is very important. Acharya
Jayantabhatta has also tried to refute the Vyanjana in his Nyayamanjari book. Because
Vaisheshik philosophy is counted as a part of Nyaya Darshan. Therefore, many
Vaisheshik philosophers also support this view by rejecting the Vyanjana. Mimamsaks
also do not accept Vyanjana. In his opinion, the meaning which is obtained in addition
to Abhidha and Lakshna. That is only by through Arthapatti. But in the later period, no
one accepts the Arthapatti in this way. In fact, the arthapatti is accepted as anumanavat
in Naiyaya Philosopy.

But along with other Grammarian, other figuratives also accepted the applicability of
Vyanjanavritti. In this context, Nageshbhatta said in Laghumanjusha - those Vrittis are
of three types - Shakti, Lakshna and Vyanjana. Whether the main meaning should be
obstructed or not, whether it should be related to the main meaning or not, whether the
main meaning should be famous or not known, the meaning which is available in addition
to the meaning of the Vachyartha is a Vyanjana. Acharya Anandavardhana, for the first
time, composed the Dhwanyaloka, giving importance to the Vyanjanavritti to establish
the Dhwani. Its commentator Abhinavagupta also accepts this vriti. He accept Abhidha
along with Lakshana and Vyanjana.

Mammat's opinion about Vyanajan is also noteworthy - some Acharyas believe that in
addition to the vritti of Abhidha Lakshna, Vyanajana the vritti called Tatparya is also
helpful in rendering syntactical expressions. But the figurative says that although Tatparya
helps in syntactic decision, it is not vritti. Again, in the opinion of some, the will of the
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speaker is the Tatparyavritti. As it is said in the Bhasha-parichcheda "Vakturicha tu
purportham parikirtitam. In the opinion of others, the will of God is the Tatparyavritti.
In this context, it can be said that there is no separate mention of Tatparyavritti in the
texts of Navya Nayyikas. The opinion of the Vayikarans is also similar to that of the
Naiyayikas. Vedanta also does not accept the meaning separately.

But there are some figurative masters who accept Tatparya vritti as an important vritti.
Acharya Dhanik has said in his "Kavyanirnaya" book - ""Yavatkarya Prasarivat Purtham
na Tuladhritam" that means, in his opinion, in addition to Abhidha and Lakshana he
gets knowledge with the help of Lakshana vritti. Lakshana vritti is capable of publishing
all kinds of meanings according to the purpose. Like Dhanik, Mammat Vishwanath
etc. figurative also accepts Vritti Chaturtya, that is, they consider the Tatparyavritti.
The later Acharya Vishwanath is also follower of mammat in the matter of Tatparya
Vritti. Siddhantmuktavali Krita Vishwanath Nyayapanchan said "Asattyadivat purthopi
shabdbodham per causality." In the poetic world, Abhidha, Lakshna, Vyajna and four
vrittis are implied.

22.3 ABHIDHA

The word Abhidha is derived from the connotation from the root 'dha' with the prefix
Abhi and sufix 'a'. Every word has some common meaning. Their own meaning is
evident from the pronunciation of Sun, Moon etc. The word by which, the action by
which one makes sense of the famous meaning, that action is called Abhidha. Acharya
Mammat depicted the symptoms of Abhidha-

‘T gEmsdEE el SAMRisE el

The action of the word by which the indicated meaning of the word is understood is
called Abhidha, this Abhidha is called power or sign. Vishwanath said in the critique of
word power - “‘Iq U Hg ST W UE 9Tfeh: ''| This meaning should be
understood from this word or it is God's will, that is called power- ‘“STFeRyer U=
HE UST Gere''| 91 SrTss s Te gl sheed gatvaResrear’ ' This is said in
Siddhantmuktavali. This sign is the power receiver of the word. That is, only a specified
meaning should be understood from a specified word. As indicated by the word Ghat,
there is a body of Kumbugrivadiman. Because from this word Kumbugrivadiman
Pind, this meaning is understandable is God's will. In the same way, 'Anaya' also
means action in the form of'Anayan' from the word 'Anay’, from the word 'Anaya’,
only the action comes from the word 'Abhidha’. And that makes sense. In Vishwanath
Sahityadarpana said the symptom of Abhidha- ‘@ HehferarTeia serFT TRmfirar’’)

That is, the main profession of the word in the indicated sense, which is an inter-lived
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action is Abhidha. The vritti by which one senses the meaning ofthe word is Abhidha.
This is the Mainvritti. It is used first of all for understanding the meaning. Lakshna and

Vyanjana vrittis are preceded by Abhidha, hence Lakshna and Vyanjana vrittis are
dependent on Abhidha. There is no shelter in other vrittis.

"Ghatmanaya" here, from the apprehension of the word Ghat, the meaning of this sign
is understood. The word Ghatam is related to the substance of Kumbugrivadimat, this
knowledge is possible through abhidhavritti. Because it is God's wish to have knowledge
of Kumbugrivadimat matter from this word. It is understood only by the axiom of
signification. The word from which the indicated meaning is derived is called Vachak.

22.4 ABHIDHA PROCESS

A person born with a specific knowledge of notation says this sentence 'Gamanaya',
aiming at a second person born with a specific knowledge. After this, the second
person performs the Go Anaya Roop Karma. A third person without a clue sees all
this. After that 'Ashwamanaya' uses this sentence. Perform the Ashvam anaya. The
third person also sees this. In the second sentence, it is possible to animate a different
object from Ashwapad Sannidhan. From this it is known that the word Go is a creature
with a slender tongue, it knows that the word Horse is indicated in Ghotak. After that
'Gam Bandhan' acts as Go Bandhan by listening to this sentence. This different verb
insertion gives rise to a different function. With this, the knowledge of Anayapad is
indicated in the process of'anayan and badhan pada indicated the process of bandhanat.
By renunciation of the padas, the signalless person gets indicated knowledge.

According to some, only word pramana gives indication knowledge. The
Sahityadarpana said "Aptoshpadeshat". Like "Ayam Ashwashabdvachayah" when said
by the object, there the child with authenticity determines the sign of Ashwashabd in
Ghotak, these three are just demonstrations. Grammar etc. also acceptable - as said-
VIFFIE SMHIUTTIATR TSI STaERAY|

T i fagadeta ar-ema: faguee g

Module - 4

KAVYADARPANA

Note

Sanskrit Sahitya-348 Senior Secondary



Module - 4

KAVYADARPANA . INTEXT QUESTION-22.1

Note

VRITTI

What is the characteristic of famous vritti in grammar?

2. What is another name for the word Vritti?

3. What are the types of vrittis?

4. What are the names of Vrittis?

5. What are the characteristics of Vrittis?

6.  Write the etymology of the word Abhidha?
7. Write the characteristic of Abhidha?

8. Write the characteristic of vritti in the opinion of the writer of Sahityadarpana?
9.  What is a sanket (indication)?

10. What is derived from the Abhidha vritti?

22.5 LAKSHANA VRITTI

The figuratives accepted three vrittis. Lakshana among them . This vritti is triggered
when there is a hindrance in the meaning of the main meaning to indicate
TatparyarthaThat Lakshana is of two types, Roodhi and Prayojana. In this lesson, as
Darpankarpandit Vishwanath Kaviraj has presented in his texts, we will know the
same.

22.6 CHARACTARISTICS OF LAKSHANA VRITTI

In the utterance of a sentence, first of all, the Abhidha vritti arises, if there is no meaning
from the word, then taking the shelter ofrelated to the main meaning, the vritti by
which the meaning is realized is the lakshana. Lakshna is the symptom or by which the
meaning is realized, it is called Lakshna. Pandit Kaviraj Vishwanath has said in
Sahityadarpan-

TEmd e aERel garse: werd|

we: WAISTIGTET SRIuT JTierTidaril

The meaning of the said word is absent in the said lakshana. F@nefe steiq a1ty

‘e AeEigIT €< St SfafEaed WS st SReEfeRig, 9 F

I GO T g s ydad ggad, 91 vsii st siRifyar gfa:
LI TAFIEd| That is, when the main meaning is inconsistent with the other
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meaning associated with it, due to Roodhi or purpose, the power by which it is
targeted, it is said to be imputed or imaginary power symptoms. ‘T 3r=Arsel:
el SHT SeIUT’’ This is a symptom of a Lakshana.

22.6.1 Prayojanavati Lakshana: Characteristics

Gangayan Ghosh: In this example, first of all, the Abhidha vritti is triggered, the meaning
ofthe word Ganga is obtained from the Abhidha-flow of water. From this the meaning
of'this sentence is that there is noise in the Ganges water flow, in this water only fish
etc. live. Not human, this meaning achieved from the Abhidha vritti. So this sentence
does not make real meaning. Therefore, here the main relation is assumed from this
instinct. Gangayan Ghosh: In this, the meaning of the bank of the Ganges with the
original relation near the Ganges is accepted by Lakshana vritti when the main meaning
is obstructed by this sign, this meaning is accepted by the Lakshana of the Ganges with
the initial relation near the Ganges, in this When the main meaning is obstructed by
Lakshna, there is Ghosh on the banks of the Ganges, it seems to have a different
meaning from the main meaning. The tendency towards the result of this Lakshana is
called rudhi or purpose. Gangayan Ghosh: In this example Ghosh lives on the banks of
the Ganges, in this sense the allegation is made of meaning in Dharma Ghosh of Ganga.
From him it appears that Dharma is Abhirapalli in the form of Shaityapavantvadi form
of Ganga. Due to this, the purpose of religions like coldness, purity, etc., the place of
residence of the Ghosh, perishes. So here is the prayojanavati lakshana.

3TN STIGRIEYl araq - 68l Arveh: 3l o AvEe: agearatate: fagr 7
et foesTssed qemede o ;| viddevreneei: gyd Sreramise deogh:
foeogen woes: s Seafdl o™ devrEntayd: |

22.6.2 Rudhimula Lakshana

SHicTETT: WEldeh: T a1 AN Yodd o Sieawnad| 3T hideimes ST
TRIY: <V: TR T ATHY HfTeIHH R 20 WEiden: 3fd 31ed: ool 4
< 3Fef®: Tl Fdl fe Aefahodanted: Ea e a&gf e fassf |
f& ora agf Saemt: g guay:, AaLET S Td SYALIUE] TS
T 391 qenfay: SRfawcytdar ®Iq sl oI genes a4t
TN 919 Hideias Ao Jadd| O T AU GRRHIHT: hieISHI:
AT Tl fe IR FATTHEREA AEIFET T S| 94 hieTeIaITardt
grefeh: 3fa ceaned: Ydted| <IWRUN ®@: WH d5 A aiHl STEd| oF o7
TFHGIYIRE AT Yodd, T q e e TS| TS SGHe @

'Kalinga adventureah' In this example, the Lakshana tend to be due to rudhi. In the

word Kalinga, the concept ofa country gives a sense of the country. From this concept,
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a country named Kalinga appears to have a sense of adventure. Because boldness,
heroism etc. Dharma cannot exist in an unconscious country. To establish conscious
dharma in an unconscious object, one should be influenced, due to the presence of
consciousness, there is a conscious dharma from the conscious. That's why the country
is not full of adventures etc. Therefore, there is a hindrance to the main meaning. When
this main meaning is obstructed, Lakshana appear in the country of Kalinga. By that
Lakshana.

From that the people of kalinaga are courageous it seems to be the goal, there is a
sense of tendency towards adopting the country. From it, this meaning was realized
here only by -

TUUERR: Tahaell Tehl VG SeAUEfdl qflg - T hIoTUShIIehR: SHET
FIC: T ®lE: dqdd| qAME FIA: VR MAA FIMead sl Tl
RN A Tohd Y] IHEqe: AU deAd| S Sfeasied
3Ll HANM: TAQ: OTF SicH W& 3fd <, HIIRIENY O wwista
Tereree gemdar aud §d wigdi vsEeaid @ g uae: greny
afaqy sEfdl ad: o1 HAMT HI@: 3fd R 7 AL gafdar, FeAdE
FYAET 3 AfeaRIuTeR I =

22.6.3 Opinion of the writer of 'Kavyaprakasha'

Poetry writer Mammatacharya has published the form of Lakshna in his book, its
characteristic is - Mainarthbadhe Tadyoge Rudhitoth Purjahat.

Otherwise, aiming for the purpose ofaction.

When the main meaning is obstructed by rudhi or prayojana the Lakshana by which
the other meaning appears from the sum of that main meaning, that word is the imposed
action itself.

. INTEXT QUESTION - 22.2

11. Write the characteristic of Lakshna according to Darpankar?

12.  According to the writer of Kavyaprakasha, write the characteristics of Lakshna?
13.  What are the types of Lakshana?

14.  Who is the writer of Kavyaprakasha?

15. Who is the author of Sahityadarpan?

16. Lakshna is the vritti imposed on whom.?
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17. Lakshana are triggered when ............cccceevveneennn.

18.  What is the meaning received by Lakshana called?

22.7 DISTINCTIONS OF LAKSHNA IN THE OPINION OF

THE WRITER OF SAHITYADARPANA

Pandit Vishwanath Kaviraj has demonstrated sixteen main distinctions of Lakshna in
his book. Here we will learn about them. This lakshana is divided into two types -
Upadana lakshana and Lakshana lakshana.

22.7.1 Upadana Lakshana

For being the upadan of lakshyartha and mukhyartha, it is upadana lakshana. There
are two differences in its -rudhi and prayojana as stated in Sahityadarpana.

TSR ST saaraga|

ETHAISHUE MRS SUTE AT |

AR TRILITTURATER  Toafagdy 91 Il saed genedfa=eg a1 of&m:
STEATH o1 forfed, T 9 oo AUl YN TE dfgye 9 9
gofd, 9 IUSHANU T q TGl SURHAUMAT: SR daq - Yo
Hrafa 3fdl o7 Yas STeaE AR UeMeIedR: 7 §Eald| T8 Jee
Y AR AR : oM AL U I I TAAEIH TEAHH T8I qu
AT TPy IR wafd| TERS IURMASUT J2sH II@L0 qed -
F1: Yfowifdl Favese avg 3 AfYYEl de: e JI YeRHEeAY
Hod 7 qEafd| TR g s 1Y qEuedl dganed: dwd| STy 9l
TTUNY SURHALN| 3T FHaRAm STamedd JarsH

This Upadana Lakshna is of two types from saropa and sadhyavasana. Bheda, Saropa
Upadana Lakshna and Sadhyavasana Upadana Lakshna. so it is said-
TasaenfriviaraETa udtfaedl

HRURET-ivieE Har AreaaEttel

When the Mukhyarta and Lakshyartha becomes indifferent by the lakshyartha, it is

saropa lakshana. This is the root ofthe rupaka alamkara. Example of upadana saropa
lakshana in roodhi- 'Ashvah shwetah dhavati' i.e. white hourse is running.

Here, in addition to the white (Mukhyartha), there is a knowledge of'the horse. Here,
due to the pronunciation or mention ofhourse, it is saropa upadana.

Upadanasaropa in prayojana- Ete kuntah pravishanti i.e the spears are entering.
instruction of keeping spears, due to pronoun 'ete’, it is saropa.
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Where there is no utterance or mention of the vishayi, there is Sadhyavasana, it has
been said in the sahityadarpana.

“frfivie qRfdTeRaraaEed  Udifaeearea e’

That Sadhyavasana Upadana is of two types -Rudhi and Prayojana. Among them, the
example of Upadana Lakshna Sadhyavasana in the rudhi- Shweto Dhavati" Here, due
to the lack of utterance of the aspect of the horse form, sadhyavasana upadana lakshana.
Example of Sadhyavasana of Upadana Lakshna in prayojana - Kuntaah Pravishanti"
This is also Sadhyavasana due to lack of adoption of the same vishayi pronouns as
before.

That Upadana Lakshna is of two types from Saropa Shuddha and Gouni Bheda. said
in Sahitryadarpana.

HIGYAATHTET: IERAT: ekl 37U
HEYAT HT MU SreyrafeEar:

Among them, in the rudhi, upadana lakshana saropa shuddha-Ashwah Shweto Dhawati.
‘“gart et ¥H=1 @'’ This oil is soothing in Hemant. Here the meaning of
the word tailani is - Disorder of 'Tila' Here, when the main meaning is interrupted, the
meaning of oil's affection is assumed to be smooth, by analogy in the rudhi. At the
same time, the oil does not give up its importance. Due to being Saropa from Etani
pronoun, the rudhivati upadana lakshana saropa gauni is here.

Upadana Lakshna Sadhyavasana Shuddha in Rudhi - As-Sweto Dhavati in Rudhi.
Upadana Lakshna Sadhyavasana Gouni like -Tailani Hemante Sukhani. Upadana
Lakshna Saropa Shuddha like -

- WA /e wawTa

Upadana lakshana saropa gauni in prayojana - Td US/RAN Tesf-d
Upadana lakshana sadhyavasana shuddha in prayojana - sg=: fqerf<i
Upadana lakshana sadhyavasana gauni in prayojana - TSegANI: T=osi

Thus there are eight types of Upadana Lakshna.
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Lakshna in which the main meaning has the characteristics of other meaning, that is,
the one who gives up its main meaning is also called Jahatlakshana or Jahatswartha. It
is also said in the Sahityadarpana.

iU T AreRd TG

SUALIUT FAATHT FRIUT T

In order to understand the meaning different from the main meaning in the sentence,
where a word surrenders its form meaning, that is, leaving the main meaning and
becomes a characteristic of the target meaning, that is called Lakna Lakshna. That
too is of two types in terms of rudhi and prayojana out of which the characteristics in
the rudhi - 'Kalinga sahasikah'. Kalinga man fights. In this sentence, Kalinga is famous
in the sense of countryman, so there is a rudhi, the word Kalinga leaves its own meaning
in the sense of country, hence it is a Lakshana.

Lakshana in prayojana Like Gangayam Ghosh:- Here the main meaning of the Ganges
flow is not assumed, but there is a sense of meaning in the form of water. So here is
Lakshana lakshana. Example of it-

SUFd &g a7 TRTeAd oAt ufdar waer wH)

faeudiguva ¥eT W@, GRaaarea aq: IRET Jawl

T W gemdiieie demde a1 sraatasd steluudt o g IRRAl e
T gene™ v @r a1 IuAedd | ALIuIceTug i : S|

Lakshana lakshana is of two type-Aropa and sadhyavasana ‘3R IdTe@@T=TST
Yk’ a1 31fy fgem’’ Lakshana lakshana saropa in rudhi-like- Kalinga: Purusho
Yudhyate .

Lakna Lakshna Sadhyavasana in Rudhi like - Kalingah sahasikah, Lakna Lakshna
Saropa in prayojana like - Ayurdhritam.

Lakshana lakshana sadhyavasana in prayojana - 31: fqafd

This lakshana lakshana saropa and sadhyavasana both have two types-Shuddha and
Gauni

HETAEER: JERAT: Tehell 3771

WEYA UaT g Srevrafean)

Lakshana lakshana shuddha in rudhi -SifermT: q&8T Fead
Lakshana lakshna saropa gauni in rudhi -TISTT g shueeh vire™fd

Lakshana lakshana sadhyavasana shuddha in rudhi —R{eTT: 'H'I%'ﬁﬁﬁ:l
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Lakshana lakshana sadhyavasana gauni in rudhi —TTSTT U2 yirerafd

Lakshana lakshana saropa shuddha in prayojana —aTgsja':u
Lakshana lakshana saropa shuddha gauni in prayojana ~Taigien: |

3T AR qened: Jef Toeaser:| aunfy 73 argened qenefarrg aaee:
qey: EEGIEE oK

Lakshana lakshana sadhyavasana shuddha in prayojana -317q: Taafa
Lakshana lakshana sadhyavasana gauni in prayojana - Tistedta

Thus there were eight types of symptoms. Eight distinctions have been made of Upadana
Lakshna and eight characteristics of Lakshna Lakshna, in this way Panditraj Vishwanath
has elaborated 16 types of Lakshna in his text Sahityadarpan.

. INTEXT QUESTIONS - 22.3

19.  What are the types of Lakshana lakshana?

20. How many differences are there of Upadana lakshana?

21. What is the example of Upadana Lakshna Sadhyavasana Shuddha in Rudhi?
22.  What is the example of Lakshana lakshna saropa gauni in prayojana?

23.  What is the example of Upadana lakshana saropa gauni in rudhi?

24. What is the example of Upadana lakshana sadhyavasana shuddha in prayojana?
25. What is the example of Lakshana lakshana sadhyavasana-gauni in rudhi?

26. What is the example of Upadana lakshana sadhyavasana gauni in prayojana?
27. What is the example of Lakshana lakshana sadhyavasana shuddha in rudhi?

28. What is the example of Lakshana lakshana sadhyavasana shuddha in prayojana?

22.9 VYANJANA

SMAeHIHareE ufagry gy =ee sfa afast gfa: wsgemmt &
fo-sguegeR sTepurd: e geoaed a1 foran fu =eEm sfa o=s:
FTomerd | STepaTqg: TehmeMIeis: | fa-soquent: fovioeus s1efe =aw®:|

That's why from which action, the special meaning is accepted, that is Vyanajana vritti.
This particular meaning is delightful, heartfelt, and appears to be worthy of praise. This
is what is called vyangartha.Mukhyartha is expressed by Abhidha, Lakhyartha by
Lakshana and Vyangyartha by Vyanjana. In Sahityadarpana-
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ATATSATSTHLRAT AT AL AT Hed': |

T A AT WA S IR 1|

I TSI ATFA AR head hioEg ToRd TEvd Heaaamgaed fassfd
ada ooty Ay wiveg fae: wa orerarel wafq) qenfs Se el
YUHRI SR =

Ueom RIed a&did aroity WeTeha |

TG gragafai fawrfa arauaierm=mg)

This vyangyartha is accepted by the Vyanjana vritti. The definition of Vyanjana vritti

has been given by Acharya Vishwanath in Sahityadarpan.

fararafiuaremy w=sat sema W
W giasds T AW yIEEnifahs =il

Meaning:- When thre vrittis, Abhidha, Lakshana and Tatparya vrittis, when all become
week (kshina) after making sense of their own meaning, then the vritti which gives a
sense of a different meaning that is called Vyanajana vritti. This vyanajana is of-
Shabdanishtha, Arthanishtha, prakritinishtha, pratyayanishtha, nipatanishtha.

Example- ‘AR 37e: " this is the sentence. Here, Abhidha vritti meaning is- 'sunset
is over'. But here Vyanjana vrittis expressed many different meanings- ifa father says
his children who are playing, ‘ TaRT¥_ 3% :' then its meaninmg is- let us go home. if
this sentence for a Brahmachari- ‘Ta%H 3&:’ then its meaning is 'do evening
worship. if this sentence is used for the the Gopalaka, then ‘TTdRH 37h: ' its meaning
is 'take cows in the cow-house.

In the seventh Mayukh ofthe famous literary writer Jaydev Chandralok, the form of
vyanjana is said as follows.

gt 92 fafew wafafa srEa
qRt |rfq W gfeen wWen Fafad

The Ganges is oppressed by three types of flow- Gambhira, kutila and sarasa.
Similarly a voice with three types of vrittis- gambhira, kutila and sarasa. Here, by
gambhira pada- Vyanjana, by kutila pada- Lakshana and by salala pada-Abhidha is
accepted. Just as the sentiments of a serious man cannot be understood easily by all,
similarly, the knowledge of vyanjana is not only available to ordinary people, but only
to sahridya.

Ashadharbhatta also equates Abhidha with the river Ganges, Lakshna with the Yamuna
river and Vyanjana with the Saraswati river, equating the speech as Triveni. Just as
Saraswati is not visible to the people due to being situated inside the land, similarly the
vyanjana is also imperceptible to the common people and accessible to the sahridya.
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This vyanjana is understood skillfully. as the famous saying -
Ik WA AT RIS S |
ST THAHAT: Had: HEAAT AT |

22.9.1 Distinctions of Vyanjana

There are many variations of vyanjana. Vishwanath Kaviraj has described in the second
part of Sahityadarpan, in his opinion, there are two main types of vyanjana - Shabdimula
and Arthimula.

1.  Shabdi Mula Vyjanjana - Shabdi Mula vyanjana is again of two types
Abhidhamula and Lakshnamula. Abhidhaamula vyanjana - Characteristics of
Abhidhamula vyanjana have been presented in the Sahityadarpana.

Y VST HARTEHatad |

Tt s=eht &g S wisfuemsamn

A word has many meanings, if by chance, in one sense controlled by Abhidha, which
is the karanabhoota vritti in the anvyarthabodha ofthe word, it is Abhidhamula vyanjana.
Example -

Meaning:- This verse is in praise of Bhanudev, the husband ofthe Queen of Umanam.
Therefore, this verse is a praise of Bhanudev from the context of the abhidha vritti but
here the words were inserted by the poet in such a way that Umapati Mahadeyv is also
understood. In the end, the upaman-upameya bhava is sounded between Mahadev
and Bhanudev. One who is detached from fortifications, conqueror of Kamadeva
with self-beauty, endowed with royalty, possessing great pride, surrounded by pleasure-
lovers, neglecting even Kshatriya kings, having firm faith in Shiva, conquering the earth
and adorned with opulence. The beloved (Bhanudev) of the empress named Uma, is
being adorned, this is the meaning (Vachyartha).

But the meaning of this verse is also understood Shankara stutiparaka (praise of
Shankara) from the words of Durgalangit Vigraha, Sammilayana, Rajkamal Bhogi,
Nakshatrash, Giriguru, Gam, Vibhuti and Uma etc. The meaning ofthe Vyanjana is -
those who are engulfed in the embrace of Durga Parvati, those who consume Kamadeva
by self, those who have a head adorned with moonlight, those who attain the world's
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gravity, the body covered by snakes, those who make the moon an eye, are firmin | KAVYADARPANA
Himalaya's in-laws, Lord Shiva, Uma Gauri's beloved, is adorned.

T 3 YHUH S IHEcARIR®  SHMHS HeRaaea A aaaraed
e Fraf=n oo Tiaeaaey: el dierd st sifemgen wrsdersE|

Lakshnamula Shabdi vyanjana - Characteristics of Lakshnamula Shabdi Vyyanjana in Note
Sahityadarpana.

FAHUNIRES TR T, T
TAT YA | TGS AU

Meaning: - The purpose for which the Lakshana is used, the purpose by which it is
expressed, that is the Lakshanamula shabdi vyanjana.

Example- Gangayan Ghosh:- Here there is a great purpose of coldness and purity.
That purpose is proved by vyanjana vritti. After realizing the meaning of water, flow
etc., when Lakshna Vritti stops on expressing the meaning , the vritti which express the
coldness, purity is called lakshanamula vyanjana.

Arthivyanjana - The vritti that expresses the vyangya different from vachya, with the
characteristics of speaker, bodhivya (listener) sentence, episode, country, time, kaku
effort etc., is arthivyanjana. It is said in the Sahityadarpana.

TRElged AT Af-feeret:
Y& YT KT FIRILEHE =
AfTETE=med O SeRErsd geE

Example:

W AY: pHiud T o YT W ggfa e @EEn: qHin)
HelaEa SeeRSTHSEY Ufd: &Yd T SReuiEwel

Meaning- Time is of spring, Kamadeva is very angry, it has been the winds that take
away the tiredness of Rati, it is a small playground made of Ashoka trees located in
front, the husband is in a distant country, what to do on such an occasion needed? You
tell me this.

3T AT ARt HefaEaeia ST U 391 Ufa 9ite wes=Tentehy
T U gfa erel: eIl

Here only one example is shown. Other examples can be found in Sahityadarpana etc.

This Arthivyanjana again has a threefold type thus there are innumerable types of
arthivyanjana
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VISRl - TMeE HSEHEN 31, STeAM HoEHEl easd Iafar 31|
s1a: formel @ gerren feen: 30 9g=0d v o1 9 SeEee 3T
HERTNRRUTE  TeflehTufiay

This vyanjana also occurs in prakriti, suffix, prefix Nipat-Varna composition etc.
S4-

U g weTha Sgyl Auewdl, R WA gg shuif-dder:|
w Engaen: fuafa faadamer, aouaarauugst, sad e Falll

This quote is of Dushyanta towards Bhramar while disturbing Shakuntala in

Abhijnanshakunla. In this verse the word Hataah is used and not the misery received.
The use of the word Hataah gives the impression of vyanjana in a sad form. Here there
is vyanjana in root han or prakriti itself. Similarly, vyanjana in root han or prakriti
should be known in other examples also.

sgeisIfafsg: @ sasiwr fg eifuuraaronfeasagfaea: fe=m
Hfa- s RIftwarggaufagr afvqar wa qfe: 39 sgsi§A1
TG - TETH - 9Te - AT HTEIET S STavame Sergehiiie : Tiehdean 9 = Ji:
TUHd: ARASAAI sy gfauifear] qenfs sveREemhdd e feer
@ifaent gia: wafa dAf9an 33 = A ske arendua wUAfdl d&on g
TSI JeefanserE I T TeRaR TaRifad S gia:| SeE
q TR alg A HaA 3ed F+iferar gfd:|

e of| vRgfemdmn o =mmaE: 31 s, 950, ®U0: 9 SMR:
FHGYE QH: T8 AN 7 9afd 3fd qeef:| gen eed: I Tsfd s sifay
T SR WA W Yorsh, e, SAefae: WAl qq: aremneian st fawar
Hafdl qd: eIl g HETSEUU FouH Tad |fd Twharened: qFed|
AT ave AN Wfhad| Fo1 T BiW: S5 SITqHTge TemeTead
JAYAEET T qel: Hafd| =T 9 sRuccieqefe a4:| td gendd
A AR STIUfa: Hafd, Sagare sTHRueed: STaees e 9 gevafd sfa
FHROMC| 3d: AT TSI H @ Waw-ae qeedel dafdl ad:
AU TS = : 3 o7ef: afd) waq ifwe-arcad-aeome i fagon i
Terefate = foA WA ster gl wifaq gfa: | eTavan stemiehden

Abhidha is not a bodhika for vyangya - Abhidha abstains by making sense of it.

Therefore, there is no power in its understanding again. Here some people object that
this is only action of Abhidha. It means like an arrow propelled by a mighty soldier,
which with the same velocity trades the enemy's blemishes, kills and takes away his
life. In the same way, the same word used by Sukavi assumes padartho-parishtithi-
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anvyabodha and vyangya by the action of Abhidha vritti. Therefore, the vyanjana is not
acceptable in the opinion of some.

In the opinion of Dhanik, the writer of Dashrupak, the meaning of vyanjana vritti is in
the tatparyavritti itself.

foro@ dcqdgfaufaae: @ Seid:l 9 e giha: TRH SEErHEeee
3uefion wafdl o1d: W ®Y ASTAAM e, FY A SARHEEd T A
T Hafd 3fd 9q 99 SeAd dcqd T aechriuEiR Attt ufeRad
qeqdad: " fuiRa: e@: @ gfa: sifus saemarfceaty arEfa sfa
AT 37q; HEHl 4 Wishded sfd =q =0 vsgfgawdon fova =mmmeE:
30 FEHEE qerlfs Aeodgiaiid SeEehIeHl SaiHs Sl Teame adt
ZeTadaRfag 1 vl 3fa wmE:

T IR SHHN fore SAME: 3fa =awEier A wifaq o= 3@ =
HATGHTqE=R: | oTd: STHHIUh: 3 =: 7 ¥a: Wed: 3fd =q smrerd
g If Ferequiaaremne svfisreifalfs: arvafa qa aeaon efy 7 wishdean
vafdl fors@, 9w w=n o AR Sfa SRR, SAfdaTtearn: e
AT geuH e, Y Sd: Sfa aeaseus SR gy IcEd| Te
BRI : BHRRTe ¥k - JEHIGHT AT : STTAMI Tefterd | Tt fen
JreHREATIRIfcHeRT 3fd iR FHhEHMIT e WhRuiaT] TR FUIhITRHTa
e BT A Tiharl oFd: Wsaq ot Iedeaisfaameamr: sfa = |
Esicruipf

Lakshna is not bodhika of vyangya - there is a lack of action by stopping words,
intellect, actions, by this rule, in the Ganges Ghosh, Tatadi is taken by abstaining only
by understanding the meaning by lakshana, then again coldness, purity etc. are not
expressed by lakshana. Therefore, vyanjana vrittimust be accepted.

22.9.2 Importance of Vyanjana Vritti

The vyangyartha is completely different from the meaning of speech (vachyartha).
Below are some verses represented in the Dhvanyalok Granth as examples-

1. ar=4 fafued gfque®y:, ie. Somewhere, vyangyartha is in nagation
Vyangy g

form even vachyartha in vidhiroop.

an erfies fasern: ¥ yHwisE wTiaw|
MM R eIl  grfaRll

This verse is in the second century of the poet's Gathasaptasati. The bank of the river
Godavari is a sign place of a Punishchali heroine, where she goes to meet her lover.
Due to the beauty of that place, a religious pundit started bringing it there for
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sandhyopasana or excursion and started breaking flowers. Due to this, there was a
disturbance in the love meeting of that Pashchali heroine and she started wishing that
religiously person should not come here. A dog lived at that place, due to which that
religious person was unhappy, so the heroine said to the religious man - Now that dog
has been killed by Madmatt Singh (Lion), who lives in Kunj on the banks of river
Godavari. So make sure you visit here. Till now you were afraid of dogs, now Madmatt
Singh is present. If you travel even now, you will be killed, so here I am confused, that
is, do not travel here, this is vyanjana. In fact, here, be confused with Abhidha Vritti,
this method is understood, but do not travel with vyanjana, this prohibition is expressed.

2. @afag ared wiawuey fafusdr,

Somewhere, Vyangya is after nagationa of the vachaya.

Example

vasa frosafa eme faages uelen

T ufireh TEereh vl w@w fmeata

This is the 63rd verse of the seventh century of the Halkavi's work Gathasaptashati.

e g Feyen teraeEEtaafS vayg fayer smelfaanfad wifvd
Ty IRETaEsTy 3qufd Ufd & 31: Haledl: SThiEs o5 wemE
ST Ivd vay; Fessifd St a1 ¥, o7 Ta adl A fehfeErRemem
TEARM:| 373 ARG UIvd 318 WM 30 Wl o WUEehuss  STHANT
FHeterdn: Tuded ferifecd T 8 ufss qanfe 99 I STEHEErsRo]
T faeeata areuRedArard: sawmar 7 faqfvswfal o= w1 wiasr: sfa oy
wq1ed: A=A, T wiassn: s fafuewed: sem

3.  Fafagrearg fafqfawaes e,

Somewhere, the Vyangyartha is different to vachayartha

HET 91 7 "atd O gEar fUEEn qqueRy)

AYH UL STia s SgaeErm

T SUIfaSeEeR ey T Wfar gl RO yaRgwe:
e Stwie e wiEadmn: ge guEfedy Ry oTus SRl &
o1 9 o 9 vafa Ifd g gty Iu Jad 3fa 9@z A oA 9 sty
Y 3fd Hd| B YAHfEAuRITSoNeiiel Setar=ond Sfdehel @ Sl og: TSt
YIREYASTIAEAl o Weed 3fd yalihred:| 375 areAnefdiy el Segdl aol Yo
3R TR A GIeUdfa 30 saeTaneiay wra 32vd 3fd fawadr s feem
3 WHe osrery s wiafRe fava:, 55w @Wifed g = o @ ge
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I st Iudfa: fowa:, gwor oten: sneR: @fved:, 9 g 9=t sfa @ =1 = fay
o1 sfa gueh fawa:, Wamd [ fRiEadsE Imifd soe e, e
e sred vag; fowa: sod fowaed saemenat: sty faen figen: swat=al

In this way, the vritti called vyanjana must be accepted for rendering a vyangya that is
always different from the meaning of the word (vachya).

. INTEXT QUESTIONS - 22.4

29. Write the caharacteristics of vyanjana?

30. Basically how many types of vyanjana are there?

31. Write the names of how many types of shabdimula vyanjana are there?
32. islakshana vyangyartha bodhika or not?

33. is abhidha vyangyartha bodhika or not?

22.10 TATPARYA VRITTI

Mainly only three vrittis have been accepted by the figuratives. But according to the
many scholars, tatparyavrittiis also considered. Literary critic Pandit Vishwanath Kaviraj
believes in second views here we will know the views of the writer of Sahityadarpana.

22.10.1 Characteristics of Tatparya Vritti

In the Sahityadarpana the meaning derived from Abhidha has been said to be vachya.
Here some doubts are present - that this meaning is known from this word from
Abhidha, but if there is a sense of mutual meaning of the words from the group of
words in the sentence, it is not possible to have syntactic knowledge before the meaning
ofthose words. Because the vritti is dispensed with by rendering the meaning of the
word. How will it work again if it breaks?

VRSl GhH fareaaeE: sfa a7 & foraan sifyen qq: ity
: FEec] T TRIAM 99 Sd §fd el areRnedudifa: $fd wgead 9q acasiesd
T T RIUA AL STaHraeA olarerra fagafal dwr 39 faaemon gfa:
e STedftRrEl Tl

The characteristics of Tatparyavritti in Sahityadarpana-
AT JiauTg: uETeiaEs |
ardd qad o A agEEeE W
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TR A HHHRT: AR, TRIe e eAequrn o1 Suferdmr s,
S TR JATARE  FrEaiyE areddie acaien gid oig: Sthad:
faaeon: sfa yaeere end:|

like- * ‘graTel Tey edTed’’
3T IRRTR A Tfeice: T A, oM s uumH soed:, 'q s
Freaaeiey STHAURY| YAy SO MYl ¥R Wl SURiad, s

smresfdl wd |fd 7 sweifaes: SRGI T T dcqdian TR ST
ThaTRY: STTesid

Therefore, here comes a sentence from the meaning of the words with the meaning of

Vritti that ‘‘PRIH TS i U word SUrasaq’’ This meaning is achieved.

Therefore the meaning is accepted.
22.10.2 Sects Accepting Tatparya Vritti

In the matter of accepting this vritti, there is animosity even among the Mimamskos.
Two sides come -

1. Anvitabhidhanavadi and 2. Abhihitanvyavadi

1. Anvitabhidhanavadi-Anvitabhidhanvadi or Prabhakarguru says that as their
opinion (in justice) Tatparyavritti dose not have purpose. ‘‘@tsafustfa
Srddarsfaameamu: '’ By this justice, so much work of abhidhaa is transmitted,
only by that. Abhidhavritti, all the padartyha become abhihita by mutual anvaya.

A A UG STeEdRHe ST T Sty U] aHd ST AR el
R e o S | TG T N I R M e N RS R R | U N R s P T TG 2 1

sifaaee 1@ Ieused WIfth:| WY q SThleacaviq giaarsfasoeada
A1 37d: qeqd gid: e sfa dum At

2. Abhihitanvyavadi- Bhat Abhihitanvadisays that in their justice, only the meaning
of'the word is obtained from Abhidha and not Abhidha is capable of realizing any

other thing. Its meaning stops after rendering. Therefore, Tatparya vritti in the
understanding is expected. Therefore, Tatparyavriti is accepted by them

Opinion of Darpankar - Writer of Sahityadarpana. Pandit Vishwanath accepts the
opinion of Abhihitanvayavada. In his justice, the relation between substance, perception,
action factor etc. is true.

W Saey A T Wih: Ha:, Thamered: 72 qeruamaasty o=
S| O T STaaEeard a9 S yafdar wal st qeunfayy st gfadr
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foran q: ef=dsfa w1 9 yedal da: fovioed 9 s@wad A SifHuTT: | KAVYADARPANA
FIATEETET T Aeqdgal T arened: STerTeId | eI areddl gid: stegfenra
sfa Orfecagduear aftedafavarersfatse 7aq sfa frem

But from where is the power only in Anvit. The relation between the action factor is in

the time of knowledge. Abhidha is promoted because there is any other possible. —_—

. . . . . Not
Abhidha abstains by rendering such meaning. Doesn't work again. Then the sense of ote

meaning comes from the Tatparya vritti itself. Hence the tatparyavritti is accepted.

. INTEXT QUESTIONS-22.5

34. Write the characteristics of Tatparyavritti given in Sahityadarpana?

35. Write the names of the two opinions mention in discussion on Tatparyavritti?
36.  Which view does the writer of Sahityadarpana accept?

37.  Who is Anvitabhidhanvadi?

38.  Who is the Abhihitanvayavadi?

|@ SUMMARY

Vritti is a very famous subject in literature. There is a difference of opinion among
scholars regarding the distinction of Vrittis. Those vrittis are of three or four types. -
Abhidha, Lakshana, Vyanjana and Tatparya vritti

S.'T:'J TERMINAL EXERCISE

1. Write short essay on the basis of Abhidhavritti.

2. Write short note on vritti.

3. Briefly describe the characteristics of vritti.

4.  Write the differences of vrittis.

5. Describe the Lakshanavritti

6.  Describe the 16 differences of Lakshna.

7. Explain with examples the differences of Upadana lakshana

8.  Write the difference of lakshana lakshana
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9.

10.
11.
12.
13.
14.

Briefly describe the vyanjanavritti

Briefly describe the Arthi-vayanjana

Briefly describe the Shabdi vyanjana

Give an example of Tatparya Vritti.

Explain the tatparyavritti according to the writer of Sahityadarpana

Mention two sides in the acceptance of tatparyavritti

@ ANSWERS TO INTEXT QUESTIONS

221
1.
2.

10.
22.2
11.

12.

Pararthabhidhanavritti

Shaklti

Four distinctions.

Abhidha, Lakshana, Vyanjana and Tatparyavritti

Ifthere is any action favorable to the sense of meaning, that action itselfis a vritti

The word Abhidha is derived from the adjective suffix from the root dha with the
prefix Abhi.

‘9 gEmseEd gl AMRsErtyyEad’ sl
‘T gk faareie atue ifimfaen’ sfa

The meaning of this word is understood, it is a sign of God's will
(Ishawaraichchha).

Vachyartha

qemdard qgehl Farised: el
2 TASHIE @aron i)
qedary qEn wfedlse FasEl
SISl Aedd I Aumtaar fsRai
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13.
14.
15.
16.
17.
18.
223
19.
20.
21.
22.
23.
24.
25.
26.
27.
28.
224
29.
30.
31.
32.
33.
22.5
34.

Two.

Mamtacharya.

Pandit Vishwanath Kaviraj.
Above the word (&€& 3UN).
Of'the main meaning.

For the lakshyartha

Two types - Upadan and lakshana lakshana
Eight types.

vod: ¥mEfd il

Tafet: 3l

T det gu gt gl

s ferert=d sfdl

TS ek TMeEfa sl

TSFBHRT: e gfal

ShicTedl: HEfEeHh: 3fdl

ey fyafa sfal

foRareataamErg FEnsal Sread W

Two types.

There are two types - Abhidhaamula and Lakshnamula.

No.

No.

T giaarg: Taret-eEeteH|
qreqatel qgd = e deEde W
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KAVYADARPANA [ 35. Abhihitavvayavada side, and Anvitabhidhanvad side.
36. Anhihitanvayavada
37. Prabhakar.

- 38. Bhatt.
Note
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